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NEO-PANTHEISM AND THE CATHOLIC FAITH. 1 

WE have taken two short treatises as the basis of this 
article because they illustrate, within brief compass, 
the perpetual struggle which has been going on, ever since 
the Gospel was first delivered to us, between "the wisdom 
of the world," and "the foolishness" of that gospel. 

On the one side is S. Athanasius, illumined by the eternal 
Spirit of God to receive, to see, to express, and to defend the 
"hidden mystery" of the Only-Begotten's Incarnation. On 
the other side is the luminous thought — we cannot say strong 
argument, for argument is non-existent — but the luminous 
thought and clear style of a Neo-Pantheist of this present 
year. He professes to supply a gnosis which will solve all 
mysteries that are capable of solution, and to make the 
Christian faith acceptable to "the wisdom of this world." 
The enlightened Unitarian, the Hegelian philosopher, may 
recite the Nicene creed, not in the low sense in which the 
Catholic Church has transmitted it through the ages, but as 
a symbol of philosophic truth suited to vulgar apprehensions, 
while the wise philosopher knows how to read the underlying 
meaning of the symbol. 

The Christian creed is no longer the ground of a true re- 
pentance, the confession of a sinner turning to God with 
humble submission to Him as He has revealed Himself, the 
Father who created, the Son who gave His life in atonement 
on the Cross, the Spirit who regenerates a soul by the bap- 
tism of water and the Holy Ghost. The creed is the wisdom 
of the philosopher put into the language of the people, to 
be interpreted by the light of superior wisdom. 

'S. Athanasius, De Incarnatione Verbi ; J. M. Whiton, Ph.D., Gloria 
Patri or Our Talks about the Trinity (1892) ; Bartholmfess, Histoire 
Critique des Doctrines RSligieuses de la Philosophie Moderne (1855). 
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Whether this language of reprobation be justifiable or un- 
justifiable, will, it is hoped, appear from what follows. It 
will at least have the advantage of presenting distinctly the 
position maintained by us, which is, that the teaching which 
we call "Neo- Pantheism" is open to all those objections 
which have justly been made to older pantheistic schemes, 
objections in behalf of sound morality and Christian faith, 
which indicate Pantheism in any form as the most subtle and 
dangerous device which the enemy of mankind has ever orig- 
inated. 

What is the genesis of Neo-Pantheism f If we are to use, 
and justify the use of, a term which expresses the condem- 
nation with which every rightly thinking and loyal Christian 
man must regard a new doctrine originated by the enemy of 
mankind for the injury of the Catholic faith, of sound moral- 
ity, and of the Redeemer's work, it will be necessary to make 
a brief retrospect of modern Pantheism, and to note its 
subtle Protean changes. , 

Spinoza's definition of "substance" contains the proton 
pseudos, the starting point of falsity, because it begs the ques- 
tion, and involves Pantheism in its snaky folds. If " sub- 
stance" is that which exists in, by, and for itself, and which 
is causa stti, self-caused, and if there is such a substance in 
existence, there is, says Spinoza, and there can be, only one 
such substance, one, unlimited, necessary, eternal. It is God. 
All things besides it are modes of its existence. Spinoza 
frankly says so. But the nineteenth century will object to 
him that his so-called " substance " is only an empty word. 
We can know nothing of any corresponding reality. (Glo- 
ria P., p. 80.) " We only know the properties and qualities 
of substance." If so — if that is all — it might seem that 
Pantheism had died a natural death, and is only now a bogy 
to frighten away timid seekers from the inquiry after noble 
truths. But no ; as we soon shall see the Proteus is only 
" scotched," not killed. 

But let us listen to Spinoza again. Substance and cause, 
he says, are identical ; and what we call God is cause of all 
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that presents itself to our view, our outward or inward view. 
God is not '■'■causa transiens" an intelligent and conscious 
Cause who freely creates time, space, whatever they may be, 
and all individual finite beings, whether material or spiritual, 
"out of nothing," £?. ~<5v obx fo«», as S. Athanasius says, 
i. e., from no pre-existent material. God is "causa imma- 
nens," immanent ; for the word now appears in its modern 
signification, as requisite for the expression of pure Panthe- 
ism, and Spinoza is the father of "Immanence." That is, 
once more, all things that appear to us are modes, or " mani- 
festations," as Neo-Pantheism calls them, of God. The new 
word "manifestation," introduces no new conception. It is 
only one of the Protean " transformations." For "manifesta- 
tion," as mankind in general use the word, requires not only 
a manifester, but an intelligence to which the manifestation 
comes. But in Neo-Pantheism, all beings except the eternal 
Father are His "manifestations." Chief among them is the 
Lord Jesus; but all others are in essence, (Spinoza would 
have said, "in substance") the same. Spinoza's modes, we 
have said, re-appear as "manifestations." Without dwelling 
upon this point, we may illustrate so far as to cite the author 
of "Gloria Patri." "We must give a wider sense to the 
Trinitarian term, Son, than either Trinitarians or Unitarians 
have thus far generally recognized. It has been formally 
restricted" (e. g., bytheNicene creed, "the Only-Begotten,") 
"to the historical person of Christ. But in reality it must 
be extended to include the whole of that Eternal Manifesta- 
tion " (to whom?) "by which Transcendent Deity ... is 
revealed as immanent in all, as well as above all, indwelling 
in His works, . . . and most fully in Jesus Christ." (G. P., 
p. 39.) His works, it should be noted, are not created, in the 
Christian sense of the word, "out of nothing." "All that is 
finite proceeds from the Infinite One; all the forms of finite ex- 
istence are embodiments of Him, expressions of His Eternal 
Intelligence, and therefore, though in varying fulness of ex- 
pression, His Word." (G. P., p. 77.) But we must not an- 
ticipate. Our digression was due to our meeting the pan- 
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theistic immanence in its Spinozan dress. So we return to 
Spinoza. 

The infinite variety of the universe, he says, has one only 
essence, unlimited, infinite, which perpetually takes on those 
two modes of being which we call spiritual and material. 
God is the "immanent" cause of all things; for it is the na- 
ture of substance to develop itself, by inward necessity, (Neo- 
Pantheism says, the nature of Transcendent Deity, i. e., the 
Father), in an infinitude of infinite attributes, infinitely mod- 
ified. 

What makes Spinoza especially noteworthy is not only the 
blameless sincerity of his life, but also the frankness with 
which he follows out his Pantheism to its necessary conclu- 
sions. There is no free, conscious personality in God or man. 
That is an illusion of the imagination. All will to choose, 
all distinction between good and evil, between order and dis- 
order, between merit and demerit, is pure prejudice. Pain, 
sorrow, sin are ignored, treated as non-existent. The way 
of the Cross has no meaning for such a thorough Pantheist. 
A simple resignation to the inevitable is the true, the only 
wisdom. 

But an introspective, critical age was coming on, and Spi- 
noza's metaphysical "substance" must yield to those psy- 
chological facts that could be more truly known and investi- 
gated. Fichte begins as Spinozist, but goes on to denounce 
his master. And so our Proteus appears in a new guise. 
No one doubts the existence of himself. Fichte asks ego to 
show him the unity of all things in heaven and earth. And 
the answer which he thinks that he hears is this: "Thou art 
thyself the reality of all things. All that thou seest without 
thee, thou art ever thyself. In all consciousness," («'. e., in 
all knowing) "thou beholdest thyself." For all knowledge 
is limited to facts of consciousness. A mental "process" 
goes on (which Hegel borrowed from Fichte) by which this 
wonderful Me discovers its limitation which it calls the outer 
world; and then, freeing itself, produces again that moral 
order free from limitations, which we name God. But to 
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attribute Personal Consciousness to that Divine order, to 
make an individual Being of it, is the error of anthropomor- 
phism. It is making this moral order finite instead of abso- 
lute. It is like our converting the cold which we feel, into a 
real, independent thing. 

It was not difficult for "common-sense" scoffers to ridicule, 
not the Pantheism, but the subjective presentation of it. 
Mine, de Stael thought that a new Munchausen had ap- 
peared trying lift himself over the brook by tugging at his 
own boots. And Heine said: "The operation reminds us of 
the monkey seated on the hearth before a copper kettle, 
cooking his own tail. For (it urged) the true art of cooking 
consists not in the mere objective act of cooking, but in the 
subjective consciousness of the process of cooking." 

But scoffing aside, Nature, all those endless phenomena, 
full of charm and mystery, yet capable of yielding to our 
will in practical applications of them which we call Nature, 
refused to be converted into our sensations. For what we 
make, we can unmake. But Nature is unyielding to us. We 
subjugate her, in obeying her laws. So the pantheistic mind 
turned to Nature in search of the unity which should unite 
everything in earth and heaven. And metaphysic comes 
boldly forward once more, refusing to be turned out of doors, 
but not objecting to wear a new garb of new terms. The 
Absolute, spelt with a large A, is the happy invention which 
reconciles all contradictions. Fichte's ego, whose subjective 
impressions were the sum of all truth, shall be identified with 
the objects which we think that we know, in a unity called 
the Absolute. It is known by spiritual intuition, not demon- 
strated by any logical process. 

Very poetical, artistic, warmed by enthusiasm, was it all. 
But one might be inclined to call it a universe constructed 
out of Schelling's inner consciousness, seen only by the in- 
tuition of a few inspired geniuses, who are industrious spi- 
ders spinning webs out of their own bodies to entrap human 
flies. And one might be expecting to sweep them all down 
with the broom of common sense. But unwisely, perhaps. 
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For Schelling has re-appeared in a new and attractive Amer- 
ican dress, the work of Professor Royce. 

Note, in passing, that Schelling repudiates Pantheism. 
"The God of pure idealism, like that of pure realism is 
necessarily an impersonal God. It is the god of Fichte, of 
Spinoza. God, for me is the living unity of all the forces, 
the highest personality, spirit par excellence." But personal- 
ity is unmeaning without freedom. And that unfolding of 
Deity which, according to Schelling, becomes nature, which 
becomes man, is of necessity. Creation is conceived as a 
free act of the Creator. There is no such freedom, therefore 
there is no true personality, in any form of pantheistic evo- 
lution. Let us anticipate, and hear "Gloria Patri" once 
more. "By creation Arius meant an act of God that was 
voluntary, but not necessary to Him, something that He 
could dispense with." (So did S. Athanasius.) "But the 
Athanasian thought is that self-expression is a necessity of 
nature to the Infinite mind." (G. P., p. 75.) But what is 
that necessary "self-expression?" It is answered that our 
Lord Jesus Christ was not the sole word or form of God. (p. 
76.) "Such a form of God is our humanity, . . . identical 
in nature with Christ's." "The Eternal process of the Word 
takes effect not in Christ only, but in us also." (p. 77.) 
And not in us only. "The advance of science has revealed 
to us the unity of all life and all things in an orderly and 
everlasting process, outside of which not even the unique 
Person of Christ can now be rationally placed." (p. 31.) 

If we have again diverged from the straight path, we are 
once more enabled to detect the old enemy in its new dress 
of Neo-Pantheism. 

But let us return to Schelling and his brilliant disciple at 
Harvard College. The problem of moral evil with its cor- 
relative, the Christian's faith respecting our Savior's Cross, 
has always been Ithuriel's spear compelling the adversary to 
show himself. Schelling says: "The evil does not exist out- 
side of God, nor apart from God. Speaking dialectically, 
good and evil are identical." That is, they are two stages of 
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evolution in the same Being, who is the "indifference" of 
contraries. At a later period in the history of thought, M. 
Renan is asked what he makes of sin. And the answer is 
the frank pantheistic confession: "Eh bien; je crois que je le 
supprime." He ignores it; he blots it out. 1 

Now let us hear Professor Royce. "Thro' all the powers, 
good and evil, and in them all dwells the higher spirit that 
does not so much create as constitute them what they are and 
include them all." "Thy evil intent which in its separate- 
ness would be unmixed evil, thy selfish will, thy struggle 
against the moral insight, this evil will of thine is .... an 
element in the organic life of God." "As the evil impulse is 
to the good man" (in his corrupted nature), "so is the evil 
will of the wicked man to the life of God in which he is an 
element." 

As for our Neo-Pantheist, he cannot ignore sin with Re- 
nan, nor with Royce will he follow out his philosophy to 
its necessary conclusions. But he is on the road thither. 
Propitiation can be accepted only as pointing to God in the 
conscience. "The Atonement of Christ, while indeed draw- 
ing its material and its imagery from the work of God in his- 
tory, is not a reparation offered at an historical epoch to God 
on a heavenly throne, but rather to the Divine Spirit in the 
sinner's breast." "Here the true Atonement of Christ is 
wrought, where groaning conscience in the purifying fellow- 
ship of Christ discharges its burden by repentance, and is at 
peace." (G. P., p. 144.) We might almost fancy ourselves 
listening to the pantheistic Neo-Platonist, to Plotinus show- 
ing us how the spirit that emanates from God turns back to 
its source, without such vulgar notions of an expiatory Cross 
as sensual Christians made their only trust. And it seems 
to us quite certain that if the Catholic Church had presented 
what we have named Neo-Pantheism, as the Gospel of Christ, 
Porphyry would have taken no pains to oppose it. 

1 See Mrs. Humphry Ward's preface to AmieV s Journal, p. lvi., and the 
journal, p. 16. 
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It would be folly to try to follow Hegel into his abysmal 
depths, arid, within the compass of this article, to ask whether 
he is Pantheist or not. But, respecting his followers whose 
subtle influence is pervading Protestant Christianity to-day, 
there can be no manner of doubt. They did not, with Spi- 
noza, assert one immovable substance as the ultimate reality 
in all things. But they substituted one "subject," always in 
movement, in "process," in "becoming." The "idea," uni- 
versal reason, spirit, becomes self-conscious in the human 
race, which is treated as one personality, having one "con- 
sciousness." God, as the eternal "I Am," personal, conscious 
of Himself, and of His Only-Begotten Word, has vanished. 
God is conscious in man, in the race of men. This " con- 
sciousness of the race" (we use the formula without attaching 
any meaning to it), is most elevated in the "Christian con- 
sciousness." This is most Divine. This is God Incarnate ; 
which is all one with God Immanent in all mankind, but 
finding highest expression in the "Christian consciousness." 
Thus for God Incarnate in Blessed Mary's womb is substi- 
tuted God "Immanent" in the human race, eternally trans- 
fused in nature and humanity. 

Our personal responsibility and immortality, the resurrec- 
tion of our human nature in flesh and spirit, and the final 
judgment of the risen dead, vanish in the alembic of pan- 
theistic gnosis. " What is eternal is spirit. The soul, i. e. y 
the bond which unites spirit to the body, dissolves at death. 
The resurrection and the final judgment are sensuous im- 
ages ; if we would seize their truth, we must interpret them. 
We reach the idea of the resurrection, when we discover that 
it is a present truth, the resurrection of the spirit, the absorp- 
tion of human reason in the Divine." " Mortal individuals 
constitute the immortal species. . . . The resurrection is 
nothing but the identity of the finite with the infinite in the 
life of man ; and as such it has two phases, the transformation 
of the infinite into the finite, and that of the finite into the 
infinite." 1 

1 See further, Bartholmess, II., p. 328. 
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To some who read such speculations, they may seem the 
obscure, self-evolved dreams or spider webs of mystical phi- 
losophers. Well for us if it were so. But philosophy has 
never remained shut up in dusty closets. It has always come 
out to find expression and to prompt action in popular re- 
ligion, or politics, or social life, as the case might suggest. 
And most of all, in an age like this of mutual toleration, 
good-natured laissez-faire, and unlimited fellowship, the very 
foundations of religion and morality may be corrupted while 
in mutual admiration, we are applauding our peaceful good 
feeling and brotherhood. Satan has all to gain, the Catholic 
faith and the Catholic Church all to lose. Would God that 
He would raise us up another Athanasius ! 

For first, personal love of man towards God, with grati- 
tude for the personal love of God towards man, can have no 
consistent place in this or any other pantheistic scheme. If 
Hegel himself does not deny, he simply ignores this side of the 
religious life. Union with God is a question of logical iden- 
tity, of metaphysical identity, not of a voluntary devotion, 
free, though mediated by the Holy Ghost, the Spirit of Christ, 
in His Body which is His Church. " To conceive God as 
the principle of our spirit, its immanent subject, is, accord- 
ing to Hegel, at once to know and to love God." (Bart. II., 
p. 298.) Adoration and loving personal service to a personal 
God are equally out of place. And for the work of the Chris- 
tian Trinity in our behalf, which makes us say, " We love 
Him because He first loved us," is substituted a philosoph- 
ical trinity known by the intuitions of enlightened reason, in 
form differing from the old Neo- Platonic trinity, but in appli- 
cation just as remote from a religious life in the Christian 
sense of the word. 

Next, faith as loving trust in a Revelation made to us by 
the Father through His Only-Begotten Son proves to be only 
the refuge of the unenlightened herd. The wise man has 
the true gnosis ; and if all were as wise as he, what we igno- 
rantly call Revelation would be only a superfluous unveiling 
of what our reason had already discovered. " Revelation is 
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the unfolding of the life and the thought of God within the 
world, . . . not descending from above, but developing from 
within." [G. P., p. 137.) Is this the Gospel of Him who 
said, "I am the way, and no man cometh to the Father but 
by Me;" and who also said, " I thank Thee, O Father, that 
Thou hast hidden these things from the wise and prudent, 
and hast revealed them unto babes?" 1 

But we must hasten on, to finish our rapid glance at these 
kaleidoscopic transformations of the one untruth. The cos- 
mic Pantheism which Strauss so frankly avows in his " Old 
Faith and New," is especially adapted to the materialism of 
the age. And if Herbert Spencer did not hide his conclu- 
sion from our eyes as unknowable, we might, perhaps, refer 
to the same cosmic Pantheism his unification of force as the 
hidden ground of all phenomena. But, on the other hand, 
since the unknowable involves suspense of judgment, if faith 
could .add self-consciousness and holiness to that unknown 
power, Spencer might be a worshipper of that unknown God 
whom no man hath seen or can see, but whom " the Only- 
Begotten Son, who is in the bosom of the Father, hath de- 
clared" unto us. (S.John, I., 18.) 

Schopenhauer also, who did so much to make Buddhism a 
fad of transcendental thinkers, may be viewed as another 



1 S. Athanasius has learned this Gospel, (c. xiii. seq.) " Men having be- 
come derationalized, and demoniacal deceit completely darkening creation 
everywhere and concealing the knowledge of the true God . . what must 
God do ? Or what else was needful but to renew again the grace by which 
they had been made after His image (r.ar ehova; similarity, not identity) 
so that through it men might be able once more to know Him? But how 
could this have been done except by the coming of the very image Him- 
self of God, our Savior Jesus Christ? . . . For it could not be through 
men, seeing that they are only made after the image. . . . Therefore the 
Word of God came in His own Person, in order that, as he was the image 
of the Father, He might be able to re-create the man made after the image." 
As when a portrait on a panel has been stained and effaced, the artist may 
retrace the likeness upon it. . . . " So the Lord said, Except a man be born 
anew he cannot see the kingdom of God." We write with the Greek text 
before us, but for convenience in verification shall follow the translation 
published in the " Christian Classic Series." 
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transformation of the same class, since in place of force, he 
presents will which is a higher though kindred conception, 
force being known only in its effects, while will is imme- 
diately known in ourselves. Others had made thought, the 
idea, spirit, the one essential element under all appearances. 
But under this new magician's wand, Proteus re-appears as 
Will, "objectifying itself as thought, as body, as the universe ;" 
becoming temporarily conscious of itself in man, but gladly 
sinking back again into unconscious Nirvana, since conscious 
life is only misery. But this is aside from our retrospect, 
which is to trace the genesis of Neo-Pantheism, and to indi- 
cate as briefly as possible its connection with Hegel, and 
through him, with his pantheistic predecessors. 

We may now more definitely try to depict the lineaments 
of this new adversary of the Catholic faith, contrasting it 
with that faith in six cardinal particulars. 

1. The Catholic faith has taught us to adore "One Lord 
Jesus Christ, the Only-Begotten Son of God." Through 
Him the Father is known, since he that hath seen Him hath 
seen the Father. Through Him we are re-created (in the 
new birth of water and of the Spirit) to be what we were not 
by natural birth, sc, children of God. "It belonged to none 
other than the image of the Father to re-create for men the 
likeness of God's image." 

Neo-Pantheism, on the other hand, "refuses to recognize 
the term Only-Begotten as belonging to Christ in virtue of 
any difference in nature from us. We discover the ground 
of it in exceptional fulness of life . . . not essentially and 
forever impossible to man." (G. P., p. 60.) Porphyry's 
blunder consisted in not reciting the Christian creed along 
with the Catholic Church, while giving it a philosophic 
meaning. 

2. Defining her faith more strictly as a safeguard against 
heretical perversions, the Catholic Church adds to her creed, 
"begotten not made, Being of one substance with the Father." 
S. Athanasius expressed the thought of the Church as she 
had received it from the Lord, being taught by the Holy 
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Ghost, when he said, (chap.iv.) " By nature man is mortal since 
he was made out of what is not; but through his likeness 
(i/io torr,?) to Him that is . . . he would deprive of its power the 
corruption that is his by nature. For God has not only made 
us out of nothing, but also has bestowed upon us a life in 
accordance with God's, by the grace of the Word: . . . by nature 
corruptible, but by grace of the communion of the Word 
capable of escaping from our natural state." 

Neo-Pantheism recites the Homo-ousios with the Church, 
but mentally adds, "I too am of one substance (if any one 
can tell what substance is) with the Father." "All life is es- 
sentially one ; we are logically obliged to carry its application 
(the Homo-ousios), further than was done at Nicea, and to 
claim for the race of man that oneness of spiritual nature 
with God which was there claimed only for the great Son of 
Man." (G. P., p. 29.) Homo-ousios is true not for Christ 
alone, but for the whole race to which He belongs." (p. 55.) 
It is "a universal fact in the world of spirit." (p. 69.) 

3. The Catholic faith is that all things were made by the 
Only-Begotten Son of God. The Church only repeats what 
S. John said in the introduction to the Gospel. " By Him all 
things were made, and without Him was nothing made that 
hath been made." (S. John, I. 3.) S. Athanasius briefly ut- 
ters the Church's faith when he says (chap, iii.), "God made 
all things out of nothing (u ra>v <>vx Svtwv, i. e., not from pre- 
existent, eternal matter,) through His own Word, our Lord 
Jesus Christ." 

S. Basil (De Sp. Sto., § 19) more fully expresses the same 
truth. "The Creator Word, the Only-Begotten God, ... the 
Lord, says, — 'Thine are Mine,' inasmuch as He thence (from 
the Father) derives the creating cause ; not that He avails 
Himself of assistance in His working, nor that He is fur- 
nished with detailed instructions for the execution of each 
several work — for that would not in the least represent His 
Divine rank. But the Word is full of His. Father's excel- 
lence, and beaming forth from the Father, does all things ac- 
cording to the likeness of Him that begat Him. . . . Thus 



Neo-Pantheism. and the Catholic Faith. 219 

when we say that all things were made through Him ... we 
are not to suppose that He was a mere instrument — but that 
as Creator, He fulfilled the Father's will." 

But.while Neo-Pantheism, like its predecessor of Alexan- 
dria, believes in a Logos emanating from transcendent Deity, 
the eternal Father's "manifestation," it yet rejects the Cath- 
olic faith, that that Word is the mediate cause and efficient 
Creator, as well as the exemplar of all the universe. Neo- 
Pantheism recites the Nicene creed, and unsuspicious Chris- 
tians charitably assume that the words mean what they say. 
But when the words are uttered, "By whom all things were 
made," secretly is whispered, "For Him all things were 
made, because the historic Christ is the consummation of the 
emanations from the transcendent Father, the end to which 
previous incarnations were directed." We do our best not to 
misrepresent, and will quote again. [G. P., p. 57.) We 
must " distinguish between God as the original cause, by 
whom all things were made, and Christ as the final cause, 
the end for which are all things." 1 "Before the advent of 
the historic Christ, the essential Christ had begun to appear 
in a succession of more or less Christly men." 

By faith Christians have understood that "the worlds have 
been framed by the word of God, so that what is seen hath 
not been made out of things which do appear." But faith 
becomes needless in the view of this subtle gnosis. There 
is no such creation. "All the forms of finite existence are 
embodiments of the Infinite One." (p. 77.) "Life is one 
everywhere, generating and generated. The former is the 
eternal Father, the latter is all things which are besides 
Him." (p. 87, etc.) "This universal life, through all its 
myriad ranks ... is His co-eternal Word, His Son." " In 
Christ the before unconscious sonship of the world awakes to 
consciousness of the Father." 

4. The Catholic faith holds that the Only-Begotten God 

1 Even Greek grammar is not allowed to stand in the way, and Sid with 
the genitive, "by means of" is made to do duty for Sid with the accusative, 
"on account of"; see again p. 89. 
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was "incarnate of the Holy Ghost and the Virgin Mary." 
He pitied the created nature which had gone away from its 
Creator. Therefore "He took our body from a spotless and 
stainless maiden . . . being Himself mighty and artificer of 
the universe, He prepares in the Virgin the body as a tem- 
ple for Himself, and personally appropriates this as an instru- 
ment being made known in it, and dwelling in it." {De Inc. 
V. chap, viii.) Neo-Pantheism does not deny the historic fact 
of the Virgin's conception, but ignores it as of no conse- 
quence one way or the other. "Christ's perfect sonship is 
constituted by ... an ethical development, a process in the 
spirit; and what is ethical is divine. . . . All life is essen- 
tially divine," and "all life is constitutionally, even when 
unconsciously, ethical," (whatever that may mean.) (G. P., 
p. 130.) The Catholic term "Incarnation" thus becomes 
equivalent to the other pantheistic term "Immanence." 

According to Catholic faith the Word of God is in all 
things through His Spirit by a true immanence, sc, by sus- 
taining power, and above all by imparting to the regenerate, 
divine qualities according to their capacity to receive those 
qualities. But He is still and forever outside of created 
things, distinct from all, though in all by His power. ('Ev 

-dirrj rrj xr(<7cc a», Ixt<j<s i±kv iVr', rod 7zavTd$ xar oboiav, iv izaai de k'art 
raf? iaoToo duvd/uat, za ndvra 3taxo<r/±wv, x. r X. CXVli. 

The personal will of every rational creature remains free, 
even when new-born through the Spirit of Christ, to follow 
or to oppose that indwelling Spirit, even while that Spirit 
testifies along with our spirit (<Tu.v.;j.apTup?r), that we have been 
made children of God. {Rom. viii. 16.) 

The Catholic Church, then, knows a true "immanence" of 
God in man, first in the human nature of the Anointed one, 
our Savior, then through Him in His Body, the Church, 
then through her as His organ, in every member of the body. 
This is that Immanence of the Spirit which calls out one of 
the most eloquent passages of S. Basil's great work. (§ 23.) 
"Through Him hearts are lifted up, the weak are taken by the 
hand, the advancing are perfected. He, shedding His bright 
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beams on those who are cleansed from every stain, makes 
them spiritual by their communion with Himself. And as 
clear, transparent bodies, if a ray of light fall upon them, 
become radiant themselves, and diffuse their splendor all 
around, so souls illuminated by the indwelling Spirit are 
rendered spiritual themselves, and impart their grace to 
others." (Cf. Milligan on the Ascension, p. 184.) 

That this Immanence is not an Incarnation hardly needs 
to be said. The Catholic Church has defined that Incarna- 
tion of the Word of God in terms which sharply limit it. 
"One Christ, not by conversion of the Godhead into flesh, but 
by taking of the manhood into God. One altogether, not by 
confusion of substance, but by unity of person. For as the 
reasonable soul and flesh is one man, so God and man is one 
Christ," one Divine Person, who assumed our Human Na- 
ture into hypostatic union with Himself, creating a human 
body and soul in the Virgin's womb, of her substance, for 
His everlasting tabernacle. (S. Leo. Ep. 25.) Neo-Panthe- 
ism, in confounding Incarnation and Immanence, and mak- 
ing the former a perpetual manifestation of the Father 
through all things, denies the Savior of the World, while in 
words professing to believe in Him. In truth we seem to be 
reading a western Buddhist, when we find, (G. P., p. 151,) 
"The eternal generation of the Son by the Father in per- 
petual incarnations or embodiments of the uncreated and 
all-creating life, idealized to us primordially in the Logos, or 
Word, and historically perfected in the Christ." Or again, 
(p. 88,) "Every incarnation of life is, pro tanto, and in its 
measure, an incarnation of God, and the age-long way of 
God, so far as we can trace it in the world, is in a perpetually 
increasing Incarnation of Life," (the Neo-Pantheistic substi- 
tute for the Hegelian Idea,) "whose climax and crown is the 
Divine fulness of Life" (in Gautama Buddha?) "in Christ." 

But it might very naturally be asked why we bestow so 
much labor and trouble on a single and small treatise with a 
strange title, which will probably be forgotten in a brief 
space of time. Certainly, we are not quoting it for its own 
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sake, clear and suggestive as it is. But there are grave reasons 
for serious thought. If Protestant religion is so honey-combed 
tvith this apostasy from the Lord Jesus Christ, if deductions 
from it are all unconsciously mingled with the Christian 
faith by men most loyal to the one Savior of the world, 
surely the time has arrived for careful re-consideration of the 
terms in which the Catholic Church expresses her faith. 
Among these pantheistic deductions from substituting Imma- 
nence for the Only-Begotten Son's Incarnation of the Holy 
Ghost and the Virgin Mary, are the two following: — 

5. The Catholic faith confesses a future "Resurrection of 
the flesh." "The Body (of Christ) having the same essence 
as is common to all, (for it was a human body, although by 
a novel miracle it was formed from a virgin only,) was mor- 
tal .. . but by the descent into it of the Word it became no 
longer liable to corruption in accordance with its own nature, 
but through the indwelling Word of God it passed out of 
reach of corruption." . . . His Body rose again completely 
sound in all its parts, since it was the body of none other 
than Life itself." This "certifies to all the incorruption of 
their bodies in the future." (De Inc. V., chap. xx. seq.) Neo- 
Pantheism denies this Resurrection of the Lord and of His 
people. 1 The words of the creed are used and the faithful are 
deluded thereby. The Lord's Body and our own bodies are 
"temporary accidents of our humanity." (G. P., p. 21.) 
Nature is "an ever rising and vanishing series of phenom- 
ena," (p. 134,) and what we call the resurrection is, at death, 
a " standing up in fulness of life," which life is God 
everywhere, (p. 96.) 

6. The Catholic faith adores the Lord Jesus passing through 
death to life for lis, offering Himself "a full, perfect and suf- 
ficient sacrifice for the sins of the whole world." Repentance 
alone does not restore to us what we have lost by sin, which 
is union with God, and life everlasting. "Repentance alone 
would not guard the consistency of God; for He would still re- 

'See above, p. 214. 
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main untrue, if death did not hold the mastery over men. 
Nor does repentance recall men from what is according to 
their nature. . . . When once transgression gained a start, 
men came under the power of corruption which was their 
nature, and were bereft of the grace which was theirs in virtue 
of their being made after God's image." (De Inc. V., chap, 
vii.). " Since what was due from all must needs be paid — 
(sc, that all should die) — He then offered up the sacrifice on 
behalf of all, surrendering His own temple to death in place 
of all to make all men no more liable to the account, and to 
free from the old transgression, and to show Himself also 
mightier than death, showing forth His own Body incorrupt- 
ible as firstfruits of the resurrection of all." (chap, xxx.) 
Hence comes the great significance of the Holy Eucharist as 
the perpetual "showing forth of the Lord's death" as a sac- 
rifice. Neo-Pantheism gets no standing room where that 
sacrifice of the Holy Eucharist is publicly and continually 
offered. For the whole Liturgy is the expression of the 
words used in our own service: "If any man sin, we have 
an Advocate with the Father, Jesus Christ the righteous, 
and He is the propitiation for our sins." The rise of this 
substitute for Christian faith is in that corrupted soil where 
the Lord's appointed memorial is either set aside, or hidden 
in an obscure corner. 

For Neo-Pantheism, finally, denies the propitiatory sacri- 
fice of Jesus' life and death. It is not merely any theory 
of it which is denied. It is the Christian faith altogether, 
which says that He "was crucified for us." "In the penitent 
and praying heart, the true atonement of Christ is wrought, 
where groaning conscience, in the purifying fellowship of 
Christ, discharges its burden by repentance, and is at peace. 
... It is not a governmental work outside of us, but an 
educational work within us. . . . Mediated by historical in- 
cidents, it is not an historical propitiation of God in space 
and time, but a spiritual process of God within the con- 
science." (p. 144.) This is hardly up to the level of its pro- 
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genitor, the Neo-Platonism of Porphyry, for he would add to 
penitence, at least the necessity of ascetic virtues. 

Our painful task is ended. It is not proof or refutation. 
It is merely to set, side by side, the Christian faith, and one 
of the latest forms of apostasy from Christ, able to delude 
the inconsiderate by masquerading as Christian and reciting 
the Christian creed, while denying the Lord who bought us 
with His most precious Blood. But if our readers inconsid- 
erately borrow the language which. one sometimes hears, and 
ask, "Why trouble one's self with dark mysteries? why 
not be satisfied with simple faith in Jesus Christ?" We an- 
swer most briefly : — 

i. Faith in Jesus is loyalty to Jesus, and that is holding 
fast the Catholic faith. 

2. That faith is the means of our salvation; i. <?., it con- 
tains the means of our reaching the perfection for which God 
has provided the way. 

3. The counterfeit, being the devil's lie, is his most pro- 
foundly corrupting device for the ruin of mankind. Science 
may say, and say truly: "Let us follow the truth wherever it 
may lead. Let consequences take care of themselves." But 
Pantheism in any shape offers no demonstrations. It de- 
mands that we see its truth by direct insight. But we are 
certain that if its results are radically evil, it must be false at 
the root. " The tree is known by its fruits." 

John J. Elmendorf. 

Western Theological Seminary, Chicago, 111., Dec, 1892. 



